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Abstract

In Muslim polemical writings on the Bible written in Arabic, scriptural quotations
frequently appear in Arabic transcription of the original Hebrew. This phenomenon
also occurs in the Persian refutations of Christianity by the nth/17th-century Shi‘i
scholar Sayyed Ahmad ‘Alavi. The adduced biblical materials, however, vary signifi-
cantly depending on the particular manuscript or recension. Nevertheless, they reflect
the common repertoire of scriptural verses invoked by Muslim authors. In contrast to
Henry Corbin, who argued on the basis of the Hebrew verses transcribed in Arabic char-
acters that ‘Alavi was a Hebraist and directly acquainted with the Jewish Scriptures, it
is suggested here that the Shi‘1 scholar relied instead on lists of biblical “testimonies”
to Muhammad. Although ‘AlavT’s literary sources are as yet unknown due to a lack of
research, there is evidence from the manuscripts dating from ‘AlavT’s lifetime that he
copied the transcribed Bible quotations from earlier Muslim writings.
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I

Despite the allegations in the Qur’an that Jews and Christians have tampered
with their divine scriptures, Muslim writers frequently draw on the Bible to
prove the veracity of the mission of the Prophet Muhammad.! The scriptural

D This article is based on a paper presented at the International Research Workshop “The Bible
in Arabic among Jews, Christians and Muslims,” Tel Aviv University, 22—24 May 2012. Thanks to a
research grant from the Deutsche Morgenlindische Gesellschaft 1 was able to access various sources
during a stay in Iran in 20m1. I should like to take the opportunity to thank Mohammad Ebrahim
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material was transmitted in collections of biblical “testimonies” included in
intermediary sources, among the earliest known ones being the K. al-din wa-
[-dawla by the Nestorian convert to Islam ‘Ali b. Rabban al-Tabari (d. 251/865)
and, in particular, Abit Muhammad ‘Abd Allah b. Muslim b. Qutayba’s (d. 276/
889) Alam al-nubuwwa.? Both writings give evidence of the general tendency in
Muslim polemical literature to reproduce biblical verses and traditional argu-
ments against Judaism and Christianity over centuries.® This apparently also
applies to scriptural quotations in Syriac, Greek and especially Hebrew that
were transcribed in Arabic characters.* Although portions of the Bible were
available in Arabic translation since the late 8th or early gth century cg,® Mus-
lim writers drew on biblical verses in the languages used by Jews and Chris-
tians, probably with the purpose of authenticating the claim of Muhammad’s
prophethood and, in the case of ShiT authors, the advent of the imams.® Al-
though this phenomenon has attracted scholarly attention since the late 19th
century CE, the research on the sources used by Muslim authors still remains a
desideratum in the field of Islamic studies.

Alizadeh, Ahmad Nabavi and Sadegh Sajjadi for making some of the manuscripts consulted
for this study available to me and to Camilla Adang and Sabine Schmidtke for their valuable
comments on an earlier draft of this article.

2) Adang, “A Rare Case”; Schmidtke, “Abu al-Husayn al-Basri and His Transmission”; eadem, “Aba
al-Husayn al-BasrT on the Torah”; eadem, “Biblical Predictions”; eadem, “The Muslim Reception”.
Ibn Rabban and Ibn Qutayba themselves apparently relied on earlier sources which, however, do
not appear to have been preserved.

%) For an introduction to Muslim polemics and further references, see Adang, Muslim Writers
(with a survey of verses from the Hebrew Bible invoked by Muslim authors, pp. 264—266); Lazarus-
Yafeh, Intertwined Worlds; Nickel, Narratives of Tampering.

4) For Syriac and Greek verses transcribed in Arabic characters, see, e.g. Baumstark, “Zu den
Schriftzitaten,” pp. 308—311; Hasenmiiller, “Die Beschreibung Muhammads,” pp. 121-125, 131-135,
1371, 1401, 155-159, 164-167, 170, 173f,, 176-178, 180f.; Kraus, “Hebriische und syrische Zitate,”
PP- 246, 250, 258f. For Hebrew verses, see, e.g. ‘Abd al-Haqq al-Islami, al-Sayf al-mamdud, pp. 11—
144; Adang, “A Polemic against Judaism,” pp. 148-150; Goldziher, “Sa‘id b. Hasan,” pp. 12-15, 22f;;
Kraus, “Hebréische und syrische Zitate,” pp. 245-250, 253-257, 259—263; Monferrer Sala, “Siete
citas hebreas,” pp. 395-398; al-Qarafi, al-Ajwibat al-fakhira, p. 100 (I am indebted to Diego R. Sarrié
Cucarella, M.Afr,, for bringing these two last references to my attention); al-Sa‘adi, al-Muntakhab,
ed. van den Ham, p. 210f, and ed. al-Safanawi 1-Badri, p. 272f; Schreiner, “Zur Geschichte der
Aussprache,” pp. 243—255; Weston, “The Kitab Masalik an-Nazar,” pp. 319—321, 324—351, 361-378.

5 Griffith, The Church in the Shadow, p. 50. Cf. also idem, The Bible in Arabic; Vollandt, “Christian-
Arabic Translations,” pp. 19-59.

6 Interestingly, it was obviously more important to argue on the meaning of the adduced verse
than to reproduce the original script. An early exception seems to be al-Maqdisi (d. after 355/966)
who alongside the Arabic transcription also gives the biblical verses in Hebrew characters, cf. his
K. al-bad’, vol. 5, pp. 32—34 (translation), pp. 29—32 (Arabic numbers, text).
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II

In early modern Safavid Iran, biblical passages in an Arabic transcription of
the original Hebrew also appear in the Persian refutations of Christianity enti-
tled Lavame®e rabbant dar radd-e shobha-ye nasrani (1031/1621) and Mesqal-e
safa’ dar tajleya va tasfeya-ye Ayena-ye hagg-noma (1032/1622), composed by
the well-known Shi1 scholar Sayyed Ahmad ‘Alavi (d. between 1054/1644 and
1060/1650). The large number of sources, namely about a dozen manuscripts
of the former tract and twice as many of the latter, provides evidence for the
relatively wide diffusion of ‘Alavi’s polemical writings.” An examination of the
transmitted manuscripts shows that the adduced Hebrew biblical material is
subject to considerable variations, depending on the manuscript or recension
concerned. This development can already be attested to in the manuscripts dat-
ing from the author’s lifetime.

The earliest known manuscript of Lavame“-e rabbani, MS Cambridge,
University Dd.6.83 dated in the colophon to 5 Shaban 1031/15 June 1622,
quotes only Genesis 17:20 in an Arabic transcription of the Hebrew.® Other
verses of the Pentateuch are rendered in Arabic translation.® The only known
manuscript of Mesqal-e safa’ bearing ‘Alavi’s personal signature can be found
in MS Rome, Biblioteca vaticana Borg. pers. 5. The date of composition
is given in the colophon as 1032/1622.!° In this manuscript, Deuteronomy

) Currently the most comprehensive, though still incomplete, reference work listing numerous

copies of ‘Alavi’s polemical writings is Derayati, Fehrestvara, vol. 8, p. 1106, vol. g, p. 692. Although
both tracts are available in print (cf. Ahmad ‘Alavi, “Lavame‘-e rabbani,” ed. Sa‘id; idem, Mesqal-e
safd, ed. Naji Esfahan), a critical edition based on a comprehensive discussion of the transmitted
manuscripts and recensions is still lacking. For an analysis of selected manuscripts of Lavame®e
rabbani and their textual variations, see my “Schiitische Polemik”. Regarding the primary sources
of Mesqal-e safa’, 1 propose to discuss its manuscripts and recensions in my Ph.D. dissertation
which is currently in preparation.

8) MS Cambridge, University Dd.6.83, fols 14b:10-15a:1. For a description of this copy, see my
“Schiitische Polemik,” p. 314f.

9 Interestingly, the Arabic translation of Deut. 33:2a has interpolated the word al-nir and trans-
lates “the light” as coming from Mount Sinai instead of God himself. This variant apparently avoids
an anthropomorphism and is already to be found in 4th/1oth-century ShiT writings such as Ibn
Babawayh, K. al-tawhid, p. 4271.; idem, Uyin, vol. 1, p. 165. In MS Cambridge, University Dd.6.83,
fol. 13a:8-10, the verse runs as follows:

p oo . T S S s ; I
.O\j\é‘!\é&e\lﬂccﬁﬂa\j‘Jﬁgbs}éw\ﬂab\jcnghi}éwj}ﬂ\a\?
MS Rome, Biblioteca vaticana Borg. pers. 5, fol. 174b:7. For ‘Alavi’s signature at the end of a
personal note, see fol. 175b:1—2 of the manuscript. His hand can be established by comparison
with other writings which have preserved glosses in the author’s hand including his signature. Cf.
E‘tesami, Fehrest, vol. 5, pp. 450f., 520 (with a facsimile of Kuh! al-absar, MS Tehran, Majles 1944,
fol. 1b); Monzavi and Daneshpazhuh, Fehrest, vol. 1, pp. 189—191; Ahmad ‘Alavi, Lata’ef-e ghaybiyya,

10)
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33:2a appears in addition to Genesis 17:20, both transcribed in Arabic char-
acters.!

In other manuscripts of Mesqal-e safa’ which date from some years later
in Shah Safl’s (r. 1039/1629-1052/1642) era but still in ‘Alavi’s lifetime, Hebrew
verses now appear in different transcription systems alongside word for word
translations from Hebrew into Persian. In MS Mashhad, Astan-e Qods 256 and
MS Tehran, Daneshgah 3531 F (“aksi) which both contain glosses in ‘Alavi’s hand
and are dedicated in the prologue to Shah Safi,'? Deuteronomy 33:2a and Gen-
esis 17:20 are quoted in two different transcriptions.!®* Moreover, Deuteronomy
33:2b appears in a fully transcribed Hebrew quotation, whereas Deuteronomy
18:15 and Zechariah 9:9 appear only as word for word translations from Hebrew
into Persian."

The most extensive biblical material in Arabic transcription of Hebrew, how-
ever, is transmitted in a manuscript of Mesgal-e safa’ which bears no autograph-
ical note but is also dedicated in the prologue to Shah Safi, namely MS Tehran,
Majles 715.° In this manuscript we find, in order of appearance, the Hebrew
verses Deuteronomy 33:2a (in two different transcriptions) and 2b, Genesis
17:20 (in two different transcriptions), Deuteronomy 18:13 and 15, Deuteronomy
1818-19 as well as Deuteronomy 34:10 which are all transcribed in Arabic char-
acters and translated word for word into Persian.!® The fact that Deuteronomy

pp- 84, 86 (introduction). The two latter references give facsimiles of Lata’ef-e ghaybi, MS Tehran,
Daneshgah 74, fols 17b, 151a. For a description of MS Rome, Biblioteca vaticana Borg. pers. 5, see
Rossi, Elenco, p. 163.

1) MS Rome, Biblioteca vaticana Borg. pers. 5, fols 81a:10-11, 82b:2—4. Isolated Hebrew terms
which occasionally appear in the manuscripts of Mesgal-e safa’ are not considered in this article.
12) MS Mashhad, Astan-e Qods 256, fols 1b (margin), 3a:10-11 (own foliation); MS Tehran, Danesh-
gah 3531 F (“aksi), fols 1b, 2a, 3a (margins), 3a:3—4 (own foliation). For a description of MS Mashhad,
Astan-e Qods 256, see Ardalan Javan, Fehrest, vol.1, p. 217 f.; Asef Fekrat, Fehrest-e alefba’t, p. 526. For
a description of MS Tehran, Daneshgah 3531 F (‘aksi), see Daneshpazhuh, Fehrest-e mikrufilmha,
vol. 3, p. 173. These photographs are presumably taken from a manuscript which used to be pre-
served in the private collection of the late Ja‘far Mir Damadi in Tehran. This is established by
various parallels between the photographs and Naji Esfahani’s description of Mir Damadi’s copy,
namely glosses in ‘Alavi’s hand on the same folios, the dedication to Shah Safi and further details
as far as I can verify them in the photographs. For the description, see Ahmad ‘Alavi, Mesqal-e safa,
ed. Naji Esfahani, p. 103f. The current location of the manuscript is unknown to me.

18) MS Mashhad, Astan-e Qods 256, fols 76a:5-8, 77bm—78a:3; MS Tehran, Daneshgah 3531 F
(“aks1), fols 72b:4—7, 74a:8-12.

14) MS Mashhad, Astan-e Qods 256, fols 76b:6—7, 79a:3—7, 79b:3-12; MS Tehran, Daneshgah 3531 F
(“aks1), fols 73a:5, 75a:11—75b:3, 75b:10—76a:6.

15) MS Tehran, Majles 715, fol. 3a:10. For a description of this copy, see E‘tesami, Fehrest, vol. 1,
p- 58, no. 194, vol. 2, p. 453f,, no. 715. A microfilm is available in the Ketabkhana-ye Markazi-ye
Daneshgah, Tehran, cf. Daneshpazhih, Fehrest-e mikrufilmha, vol. 3, p. 84, no. 4654.

16) In the appendix, I shall present the transcribed Hebrew verses with their respective Persian
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18:15 appears twice in different translations suggests a later insertion in the text
on the basis of different sources.”” Besides Zechariah g9:9, Habakkuk 3:3 and
Isaiah g:2 are also adduced here in word for word translations from Hebrew
into Persian.!8

In contrast to all previously mentioned manuscripts, MS Tehran, Majles 715
reflects a particular Jewish flavour which suggests the influence of a Jewish
informant. This is shown by the fact that the portions of the Jewish cycle of
Torah reading are indicated before the citation of Genesis 17:20 and Deuteron-
omy 1813 and 15, namely the Parashot Lekh-Lekha, respectively, Shoftim.® A
Hebrew quotation from the Jewish Midrash, given under reference to “the lead-
ing exegetes of the Jews’, is also adduced in Arabic transcription. In favour of
the Muslim argument on Deuteronomy 34:10, it allegedly gives evidence for the
advent of a prophet “among others than the Children of Israel’, namely Muham-
mad, who is said to be a descendant of Ishmael.2°

In sum, the sources of ‘Alav1’s refutations suggest a development towards the
insertion of more differentiated and extensive Hebrew biblical quotations tran-
scribed in Arabic characters and word for word translations into Persian in later
manuscripts. This development probably began shortly after ‘Alavi’s original
composition and continued until his death in the mid-u1th/17th century. Still,
the adduced scriptural verses including additions and revisions are far from
being original but are rather standard for Muslim polemical writings on the
Bible.

III

Although in the current state of research we do not at present know ‘Alavl’s
sources, there is no evidence that he was a Hebraist with a direct knowledge
of the Jewish Scriptures. Nevertheless, it has been argued by previous schol-
arship since the 1970s that the adduced Hebrew verses transcribed in Ara-
bic characters were indications for ‘Alavi’s acquaintance with Hebrew. The
prominent French philosopher and orientalist Henry Corbin (1903-1978), for
instance, was among the first Western scholars who turned their attention to

translation as transmitted in MS Tehran, Majles 715, fols 75a:7-75b:12 (Deut. 33:2); 76b:—77b:s
(Gen.17:20); 78a:13—78b:11, 79b:9—13 (Deut. 18:13 and 15); 78b:12—79a:11 (Deut. 18:18-19); 79a:13—79b:8
(Deut. 34:10); 80a:2—8 (Hab. 3:3); 80oa:14—-8ob:u1 (Zech. 9:9); 81a:4—9 (Isa. 9:2).

17) Ibid., fols 78b:6-11, 79b:9—13.

18) Tbid., fols 8oa:2—8, 8oa:14—8ob:11, 81a:4—9.

19) Ibid., fols 76bm, 78a:13. Cf. the appendix, nos 2 and 3.

20) 1bid., fol. 79b:4-8. For the Midrash quote, see the appendix, no. 5.
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‘AlavT’s theological and philosophical thinking.?! Based on his research on the
above-mentioned MS Tehran, Majles 715, Corbin came to the conclusion:??

Ce théologien-philosophe de I'Ispahan des Safavides [‘Alavi, D.H.] savait, chose
remarquable, parfaitement I'hébreu; il cite textuellement I' Ancien Testament en
transcrivant I'hébreu en caracteres arabes et le traduisant mot a mot en persan. Il
s’ offre méme le luxe d’indiquer des variantes. Il semble que quelque relation rab-
binique secréte doive étre présupposée pour expliquer qu'un théologien shi‘ite
iranien pat, al’époque, étre si bon hébraisant. Il a en outre une parfaite connais-
sance des Evangiles canoniques.?®

Following Corbin, later scholars similarly claimed that the biblical verses in
Arabic transcription of the Hebrew text allegedly give evidence for ‘Alavi’s
erudition and his direct access to the Hebrew Bible, possibly with the aid of a
Jew or a Jewish convert to Islam. Thus the French scholar Francis Richard stated
on the basis of an undated manuscript of Mesqal-e safa’, MS Paris, Bibliothéque
nationale Suppl. persan 12:2*

Sayyid Ahmad ‘Alavi (...) semble s’ étre fait aider par quelqu’un connaissant I'hé-
breu, peut étre un Juif converti, de maniére a utiliser des arguments tirés du texte
hébreu du Deutéronome lui-méme. (...) On sait en effet que Sayyid Ahmad avait
tiré certains de ses arguments décisifs contre la véracité de la doctrine chrétienne
de la Torah elle-méme.?

Such conclusions, however, which are still echoed today,?® seem to be ques-
tionable in the light of the transmitted sources. Corbin’s first argument that
‘Alavi had a perfect knowledge of Hebrew is challenged by the fact that no

21) Corbin, “Annuaire 1976-1977"; idem, La philosophie iranienne, pp. 168-179; idem, “Theolo-

goumena,” pp. 232—235. Corbin’s conclusions need to be critically re-examined on the basis of the
sources that are accessible today.

22) Corbin apparently mixed up the shelf marks in his various contributions. Instead of MS
Tehran, Majles 715 (see his En Islam iranien, vol. 4, p. 27, n. 27) he numbered the copy elsewhere
“725" or “726 cf. Corbin, “Annuaire 1976-1977," p. 171; idem, “Theologoumena,” p. 233, n. 28. It is
beyond doubt, however, that Corbin was referring to MS Tehran, Majles 715.

23) Corbin, “Annuaire 1976-1977,” p. 169. Corbin even speculated about an interreligious interac-
tion between scholars of the “People of the Scriptures” in Isfahan, cf. idem, “Theologoumena,’
PP 233, 235.

24) This manuscript gives Deut. 33:2a and Gen. 17:20 in a single Arabic transcription of Hebrew,
cf. MS Paris, Bibliothéque nationale Suppl. persan 12, fols 190b:3, 192a:3—4. For a description of this
copy, see Blochet, Catalogue, vol. 1, p. 331, no. 52 (the indicated shelf mark “Supplément 11" at the
very end needs to be corrected to “Supplément 12”).

25) Richard, “Le Pére Aimé Chézaud,” pp. 13, 15. Cf. also idem, “Catholicisme et Islam chiite,” p. 384.
26) Flannery, “The Persian Mission,” p. 104, n. 360; Harrow, “Notes on Catholic-Shi‘1 Relations,”
p- 109, 1. 31, p. 120. It remains unclear to me on which sources Harrow’s assumptions are based.
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word for word translation into Persian is to be found in the earliest dated
manuscripts, namely MS Cambridge, University Dd.6.83 and MS Rome, Bib-
lioteca vaticana Borg. pers. 5. Moreover, it is striking that several inaccura-
cies appear in the transcribed quotations of Hebrew verses such as Genesis
17:20 which is commonly interpreted in ShiT writings as predicting the mis-
sion of the twelve imams. In all the early manuscripts of both Lavame®e rab-
bani and Mesqal-e safa’ single Hebrew terms are regularly omitted (nesiim,
yolid, untatiy).2” An accurate quotation of the verse is only to be found in the
first of two transcription variants preserved in MS Tehran, Majles 715 on which
Corbin exclusively based his conclusions.?® This suggests that ‘Alavi was not
acquainted with Hebrew but copied the verse in a defective Arabic transcrip-
tion from an earlier source. Later, Genesis 17:20 was apparently rectified in
part as transmitted in MS Tehran, Majles 715. Interestingly, a full quotation
of the same verse but in a different transcription also appears in a recension
of al-Kashkul (1002/1593), composed by ‘AlavT’s teacher Baha’ al-Din Muham-
mad b. Husayn al-Amili (d. 1030/1621).2° This transcription variant of Genesis
17:20 with its characteristic .% sz for TRD TRN3, followed by a translation
into Persian, comes fairly close to the one already included in Muhammad
b. Ibrahim al-Nu‘manT’s (d. about 360/971) K. al-Ghayba.®® The manuscripts of
‘Alav1’s polemics, however, obviously rely on a transcription tradition which is
different from the one found in al-Kashkul.

Corbin’s second argument, that the biblical material incorporated in ‘Alavi’s
refutations is based on the Hebrew Bible itself, also appears unlikely. Since the
Shif scholar reproduces common scriptural verses and traditional arguments
as they appear in various earlier Muslim writings, there was no need to con-
sult the Jewish Scriptures directly. The argumentation concerning Deuteron-
omy 33:2, for instance, as given in all the above-mentioned manuscripts of
‘Alavt’s refutations, recalls well-known literary topoi which already appear in
Ibn Qutayba’s list of biblical “testimonies” in his 3rd/gth-century tract Alam al-
nubuwwa. ‘Alavi apparently relied on an intermediary source which likewise
refers to “the land of Abraham” (zamin-e Khalil) where Mount Seir is said to
have been located. In addition, the same connection between the village of

27) MS Cambridge, University Dd.6.83, fol. 15a:1; MS Mashhad, Astan-e Qods 256, fol. 78a:1 and
3; MS Rome, Biblioteca vaticana Borg. pers. 5, fol. 82b:4; MS Tehran, Daneshgah 3531 F (‘aksi),
fol. 74a:10 and 12. Cf. also MS Paris, Bibliothéque nationale Suppl. persan 12, fol. 192a:4.

28) MS Tehran, Majles 715, fol. 76b:12-14.

29) For Gen. 17:20 transcribed in Arabic characters, see Baha’ al-Din Muhammad b. Husayn
al-‘Amili, al-Kashkiil, vol. 2, p. 611 (I thank Simon W. Fuchs for making the edition of Muhammad
Sadiq Nasiri available to me); Bosworth, Baha’ al-Din al-Amili, p. 52.

30) Al-Nu‘mani, K. al-Ghayba, p. 108.
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Nazareth (Nasira) and the Arabic name for Christians (al-Nasara) is estab-
lished, as Ibn Qutayba had already done.3 That the Shi‘i scholar relied on ear-
lier literary sources is also suggested by an Arabic quotation which apparently
draws on Genesis 21:13-14, given under reference to the Qur’an commentator
Isma‘l b. ‘Abd al-Rahman al-Suddi (d. 127/745).32 This quotation which is com-
monly attributed to al-Suddi also appears in later 11th/17th-century Shi‘t works,
namely Muhammad b. al-Hasan Hurr al-Amilt’s (d. 1104/1693) al-Jawahir al-
saniyya fi l-ahadith al-qudsiyya and Muhammad Baqir b. Muhammad Taqi I-
MajlisT's (d. about 1110/1699) Bihar al-anwar. Both authors refer to ‘Ali b. Maisa b.
Tawus’ (d. 664/1266) al-Tar@if fi ma‘rifat madhahib al-taw@’if as their source.3
Thus it is reasonable that ‘Alavi likewise quoted al-Suddi through an interme-
diary source which still needs to be identified.

Corbin’s third argument that the adduced variants of an Arabic transcrip-
tion of Hebrew verses as found in several manuscripts of ‘Alav’s Mesqal-e saf@’
argue for the author’s direct acquaintance with the Jewish Scriptures, is not
justified either. On the contrary, since it seems unlikely to assume that there
were Pentateuch manuscripts in 11th/17th-century Isfahan with such variant
Hebrew texts, the variations of the Arabic transcription rather indicate that
different Muslim sources were used by ‘Alavi. Although the phonetic transcrip-
tion of Hebrew in Arabic characters in Muslim polemical literature is in need
of further study, there are indications in the manuscripts of the ShiT scholar’s
writings which suggest that the transcriptions were, at least in part, originally
devised by Muslims.?* Considering the different transcription variants in the

81) Cf. MS Cambridge, University Dd.6.83, fol. 13a:10-13b:9; MS Mashhad, Astan-e Qods 256,
fol. 77a:10-77b:6; MS Paris, Bibliotheque nationale Suppl. persan 12, fol. 191a:7-191b:6; MS Rome,
Biblioteca vaticana Borg. pers. 5, fol. 82a:1—9; MS Tehran, Daneshgah 3531 F (“aksi), fols 73b:8—74a:3;
MS Tehran, Majles 715, fol. 76a:11—76b:6, and Schmidtke, “The Muslim Reception,” p. 254, no. 3. For
an English translation of the corresponding passage as quoted in Ibn al-Jawzi's Waf@’, see Adang,
Muslim Writers, p. 268.

32)Although the author frequently draws on biblical materials in his Tafsir,  was unable to iden-
tify this quotation according to al-Suddyi, Tafsir al-Suddi l-kabir. The passage which is transmitted
in the all above-mentioned manuscripts of Mesqal-e safa’ runs, according to MS Tehran, Majles
715, fol. 77b:8-12, as follows:

5 donerl il s ¢ Ll ade L ) B o ) ) e G 5l 25T
"‘“—PQ”JF'\?J‘L“IS""@WJ‘EJ\:&PFEQE‘&&‘@\#‘&4)*5&’“‘

33) Al-Majlisi, Bihar al-anwar, vol. 36, p. 214; Hurr al-‘Amili, al-Jawahir al-saniyya, p. 3uf. For the
quotation according to Ibn Tawis, see his al-Tar@’if, p. 172.
34) Plosive pe is rendered by ba: PU\ (D’Jg"?{_{—Deut. 34:10, MS Tehran, Majles 715, fol. 79a:14,
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sources, it seems that ‘Alavi was not sufficiently acquainted with the Hebrew
language and Scriptures to decide on the quality of the respective transcription,
but rather copied them side by side into his refutation. Such a procedure
can already be observed in Muhammad b. ‘All b. Shahrashab’s (d. 588/1192)
Managqib Al Abi Talib in which Genesis 17:20 is also adduced in two different
transcriptions.®® The author identifies Fadl b. Hasan al-Tabarst’s (d. 548/153)
I'lam al-wara bi-alam al-huda as his source for the first variant and Ahmad
b. Muhammad b. ‘Ayyash al-JawharT's (d. 401/1011) Mugtadab al-athar f7 l-nass
ala l-wimmat al-ithnay ‘ashar for the second transcription.® The latter also
served as a source for ‘Al b. Yanus Bayadi (d. 877/1472-1473) who includes
the transcribed Hebrew text of Genesis 17:20 in his al-Sirat al-mustagim ila
mustahiqqil-taqdim.® A transcription of the verse is also included in al-Majlist’s
late 11th/17th-century Bihar al-anwar who identifies Ibn Shahrashib’s Mandagib
as his source.®

Inview of the fact that earlier transcription variants of Hebrew biblical verses
reappear in Shi‘q writings in Safavid Iran, it is reasonable to assume that this
also applies to the verses included in the manuscripts of ‘Alavi’s polemics.
Interestingly, in the same period in the Ottoman Empire, biblical verses in an
Arabic transcription of Hebrew also emerged in Ottoman Turkish refutations of
Judaism which possibly drew on earlier Arabic sources.?® The phenomenon of

79b:4) or pe: ),y (1IRD—Deut. 33:2, MS Mashhad, Astan-e Qods 256, fol. 76a:6, 8 and 10, 76b:5; MS
Tehran, Daneshgah 3531 F (‘aksi), fols 72b:s, 7 and 9, 73a:4; MS Tehran, Majles 715, fol. 75a:11 and
13, 75b:7); fu\; (D39—Deut. 34110, MS Tehran, Majles 715, fol. 79a:14). Long games is transcribed
by waw: ,sus (MWY—Gen. 17:20, MS Cambridge, University Dd.6.83, fols 14b:11, 15a:6 and 9; MS
Mashhad, Astan-e Qods 256, fols 77b:10, 78a:2; MS Paris, Bibliothéque nationale Suppl. persan 12,
fol. 192a:4; MS Rome, Biblioteca vaticana Borg. pers. 5, fol. 82b:4; MS Tehran, Daneshgah 3531 F
(‘akst), fol. 74a:7 and 11; MS Tehran, Majles 715, fol. 77a:14); . 55('71'[;}—Gen. 17:20, MS Cambridge,
University Dd.6.83, fol. 15a:1; MS Mashhad, Astan-e Qods 256, fol. 78a:3; MS Paris, Bibliothéque
nationale Suppl. persan 12, fol. 192a:4; MS Rome, Biblioteca vaticana Borg. pers. 5, fol. 82b:4; MS
Tehran, Daneshgah 3531 F (“aksl), fol. 74a:12; MS Tehran, Majles 715, fol. 77a:14). Sere is rendered by
Y sl y\y ("n273—Gen.17:20, MS Cambridge, University Dd.6.83, fol. 14b:10; MS Mashhad,
Astan-e Qods 256, fol. 78a:2; MS Paris, Bibliothéque nationale Suppl. persan 12, fol. 192a:3; MS
Rome, Biblioteca vaticana Borg. pers. 5, fol. 82b:2; MS Tehran, Daneshgah 3531 F (‘aksi), fol. 74a:1;
MS Tehran, Majles 715, fol. 77a:13). The word 8Yis transcribed ) (MS Tehran, Majles 715, fols 78b:14,
79a:9, 13 and 14). Cf. Khan, Karaite Bible Manuscripts, pp. 7, 9; idem, “The Medieval Karaite
Transcriptions,” p. 166£.

35) Ibn Shahrashiib, Mandgib, vol. 1, pp. 246, 259.

36) Ibn ‘Ayyash al-Jawhari, Mugtadab al-athar, p. 40; al-Tabarsi, Ilam al-wara, vol. 1, p. 59. The
transcriptions of the Hebrew verse, however, considerably vary from each other in the editions
concerned.

37) al-Bayadli, al-Sirat al-mustaqim, vol. 2, p. 238f.

38) al-Majlisi, Bihar al-anwar, vol. 36, p. 214.

39) On Kegfiil-esrar fi ilzami’l-Yehiid ve’l-ahbar (1016/1607) by the Jewish convert to Islam Yisuf
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Hebrew verses transcribed in Arabic characters is neither confined to Muslim
writings in Arabic nor to anti-Jewish tracts but appears in Ottoman Turkish
as well as Persian polemics against Judaism and Christianity from the early
uth/17th century onwards.

1A%

In conclusion, there is no evidence from the manuscripts of Lavame“e rabbani
and Mesqal-e safa’ that ‘Alavi was acquainted with Hebrew, nor that he had any
direct knowledge of the Hebrew Bible. Although the manuscripts which date
from ‘Alavr’s lifetime reflect a significant increase in Hebrew scriptural quota-
tions transcribed in Arabic, they still belong to the traditional corpus of verses
that are commonly invoked by Muslim writers. Despite the possible involve-
ment of a Jewish informant, it seems reasonable to assume that ‘Alavi relied
on earlier lists of biblical “testimonies” to Muhammad included in intermedi-
ary sources which provided the Hebrew material in Arabic transcription. Even
though ‘Alavi’s sources remain as yet unknown due to a lack of research, the
assumptions made by Corbin and other scholars do not seem to be justified.
In view of the arguments proposed in this article and our knowledge about
the transmission of biblical materials in Muslim writings, ‘Alav1’s refutations
of Christianity cannot be considered as proof of a Hebraist’s hand.

Ibn Abi ‘Abd al-Dayyan (Yasuf Ibn Ebi ‘Abdii’d-Deyyan), for instance, see Schmidtke and Adang,
“Ahmad b. Mustafa Tashkubrizade,” p. 84. For the Hebrew passages included in his refutation, see
Pfeiffer, “Confessional Polarization,” pp. 4446, 49f.
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Appendix

The biblical passages according to the Masoretic text of the Hebrew Bible and
in the Arabic transcription and the word for word translation into Persian as
found in MS Tehran, Majles 715:

1. Deuteronomy 33:2
IR WP NITWM NN 1IRE IR Y01 i) YR MN K3 Wen M o
An% nTwR
Jegsinle Gl a bl e s Pripvee 705 b Sl <653 a3
O pds S s s b Sl (53
eseleof Gy 3l S lusn ey s b o5 1 ds s 35 ol s
S SUa casf el m oy ol o5 5l G iy S 5l w28 e b
b psbo Sl 5 S > Cad ) e ar Ol G Sl s
2 5 ebe of 51 Gu e i Gy AT G b
3 8 o 5 ST dos G T 5l ey Sl 058 e 35
% P a0 Ol G e condd ad Gmpdsh ol 4 (m 9 e
() €008 (5 O O (28 5 Y 4
() ‘y& SN B\ e B35 iy Sp &,
3 G 5 e ol g 355 G O ki G S el B
okl 4 o Y g G DS AT G Bl ol

40) Interestingly, the writer comments on a small orthographical variation between Pentateuch

manuscripts which he claims to know. After translating the Hebrew padde [7'p®Wn] into Persian
j«cL.u ° §P J'\, he remarks that “in some copies of the Torah [the first letter] mim [= Hebrew mem]
is marked with the vowel kasra [= Hebrew chireq] and, after that, [the letter] sin [= Hebrew sin] is
without diacritical point and vowelless [= 7"ywn]. Even so, the meaning [of 1] is ‘from’” The writer
apparently expects a dagesh forte and a short vowel in the intial letter of 'YW after the assimilation
of the final consonant of =jn with the following. Such a familiarity with Hebrew grammar rather
suggests the source of a Jewish informant.

41) The Arabic transcription of N2277 is split into the parts (§ 3 and U935
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2. Genesis 17:20

"y DI TR TROZ INK TV IR DTS MK NIN2 NN TAYDY YRpawY:

513125 rRnp TP oR)

34 SR 34 G Gp e Jaatlyile b ()W e 2T 5

3o s sl adg ) o )\-***' pe 3 3le 54l ey

padblonzas®  Loaetl () Sty 4 s ) ) Al ) 5 G 0

o Grfs oy 5l 5 p3F AT b el ) ol S 5l )l s | S

S el 5l s paS bt Fomy oLy 5l s ey p oy a8 51, ) poF ey

ade A o cllay & padT o 4lS 3§ e 0y S5 Sl a3

dw)\.ﬁﬁ\ccjsechw.\éfw\ jﬂyu\...&- S e g dl
o ol gy b S 035 w5 Sn m s pm e f\**“
S5 P SR 63’3

a3l B Gus B Gy 3 B el Jeelisdyiole L L

(33§ s e s

2 odel by pal Gy S el e Sl ol ) way

Als bt |y 5l Wyl ezale Bl oo 5 0f Colo sias IS

Pl sl 4t Sl y Ciae Lt ety 53 Sl ) gl ) dlsS

.Jj.C

3. Deuteronomy 18:13 and 15

nynwn

b»b\éwbkwjﬁ\dhjs\f\pwfw\; Ol (e féabj_.ndqmjbb
(ks \)u\\a.mjﬁ\ b el f\s\: G)’“{

Slo ) su pet §> Y-bo \Sj&w‘byt’- cplad o) Bl azy
6\»&\;(}%»dx\aﬁm}\‘)j{)jdxéhjs\‘aw&cf& ALY r\:&;
G2 38 5 ool sl (Jalul s sl 5 by e (e
S SV S a8 el ) 5 ot (s o8 e 3l
() iy P8 ol e MLyl ol 1S5 UM 5
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oo 93l G 38 g ol 51T sa s a3 e ery g b
gty Gm GRS ol 0 Gm 5

4. Deuteronomy 18:18-19

WV TWRDD DR DPPR T3] P03 13T N0 TN DPOR IR 077 OPR K33
ARYR WITR "33 DY 1T TN MIITOR PRUTRD WK WD )

S 5o KO Ry 3 sl S, \"»jzgvr’\ e I

e o) 5;\ PSS AR A} C..A\ 33 AN RN

okl Gl tw‘”fg\ (“?Jf‘a\ (Jups pery oGl 3 amy
|5 ale B slaal gl (B ol 51 o (S
u@-\.’v@l\ RS B 5 3 ol o83 33 e ol by A Bhy e e
S sl Wy oy o) gloj Tl o g 592 ) K SN 3 i
S o 5% T A e S s B eopti i gl 8o
gl 3y ) Sestes f“ddjﬂwﬁ\“‘wrbw

5. Deuteronomy 34:10
DIOR 0I9 MA YT WK TWRD SR TIY 813 0D
N I NI S JANEU AN
T N Ot N W R YA gL
f\x\: OISy e ]y ol calis SV cadT 3l dluge asle Q»;f cJ) el
Sar oy )
ninxa Yax] r\z Cﬂjs\s: el JW ) s sl a.ujﬂ O35 o) s
*[op o7
Cealy e dled (g0 8 g Lo el speig v Sl (0 3
ST R C YT Ve W2 B Y W P S A R et

2 The Arabic transcription of 7271 is split into the parts _naie and \.\%
43) A translation of & ) ["218] as it appears in the quotation is lacking here.
44) " Sifre Devarim, paragraph 357, 10. I owe this reference to Camilla Adang.
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6. Habakkuk 3:3
PRI ARYA innm 170 oMW N2 170 IRGTIAN WiTRHY Ria ran a1
e g8 48N 53y AT (5 55 e o ) e Jlas il
e 0S5 35 Ll gl sligs LaS B azad N (L ,{; oLt
By o Gy P sl e e cagss C\ﬁy\/\f@\ 2

7. Zechariah 9:9

2270 1Y NN PWIN prIY 77 RiT 7250 M0 0PWI N2 oy hena TR 93
JHINRTT Y5 YNy
Ceble S e Colo n gt o @3’5\&?:—: SRR

Gu e S g § ek S Sl il Sy A5 5 2 S s )
&ﬁ el 936 g5 olasly @%‘é&‘i‘v\‘ﬂ\g‘? S ) gﬁ\*ﬁfﬁuﬂ-‘&&b
23l < Ls"” ok 7 &WE'“;: 5 Sy oS sy o 30 2

S R lse Gm L3y ¢ b pke 3l ) cudle Sosle g
do st e 5 05 St o ol 12 oS m e s m Ny s
s 5 2 Sl e G 3 e

8. Isaiah 9:2
DY A3 ik MnbY pIRa 12wt HiT3 JiR v qwna ovabnn opn
Y Sl 53 G s o Tl S 5 1 sl
B U TP ST RSPV YIRS PR
okl s o de b g gm ol EE NP

) Interestingly, the translation of the puzzling term N0 as “always” (hamisha) is already to be
found in the early Jewish tradition, cf. Snaith, “Selah,” p. 55.

46) The corresponding transcription of the term % in Arabic characters is lacking here.
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