Isma‘il Qazvini: A Twelfth/Eighteenth-Century
Jewish Convert to Imami Si‘ism and His Critique

of Ibn Ezra’s Commentary on the Four Kingdoms
(Daniel 2:31—45)*

Dennis Halft op

Isma‘il Qazvini was a twelfth/eighteenth century Jewish convert to Imami
(Twelver) Sii Islam who became a polemicist against his former religion.
Following his conversion at an unspecified age, he composed, in Yazd in cen-
tral Iran, what appears to be his only known work, the Persian anti-Jewish tract
Anba@ al-anbiya’ (“Tidings of the Prophets”), in which he challenges Jewish
interpretations of the Hebrew Bible.! Anba’ al-anbiya’ was written at the re-

quest of some of his Si co-religionists. The earliest known manuscript, Qum,

Marasi, Ms 3349, is dated in the colophon Du I-Hijja 179/[May 1766].2
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In the Appendix of this publication, I offer a first edition of sections of Chapter One of Anba’
al-anbiya’ that are related to the medieval Jewish exegesis of the four kingdoms in Daniel
2:31-45. I am currently preparing a critical edition of Isma‘il QazvinT's entire work.

See Qum, Mar‘asi, Ms 3349, 51 fols. (defective at the beginning and between fols. 49v and 5o0r,
with a seal impression on fol. 51v by the copyist Ni‘mat Allah ibn Mirza Murad al-Kasani).
Numerous corrections, emendations, and insertions suggest that the manuscript contains
a revision of a previous version, presumably by the author. On the front page is a marginal
note by a certain Abu l-Hasan, in which the date of the copy is erroneously indicated as
being 1139/[1726—27]. The same misreading of the date appears in the manuscript catalog of
the Kitabhana-yi Ayat Allah Mar‘ai in Qum (see Husayni, Fikrist-i Kitabhana-yi (...) Marasi,
vol. 9, 124—25) and was adopted by later reference works to the effect that Qum, Mar‘asi,
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This unpublished polemical treatise is a rare source on Iranian Jewry and
Sii-Jewish interaction during the mid-eighteenth century, when local tribes
struggled for power following the assassination of Nadir Sah (d. 1160/1747) and
the collapse of his empire. Anba’ al-anbiya’ is extant in eleven manuscripts,
dated between the second half of the eighteenth and late nineteenth centu-
ries, all of which are preserved in libraries in Iran and Iraq.®

Biographical information on the author is scant. In Anba’ al-anbiya’, Isma‘il
Qazvini recounts that he discovered “the truth of Islam” (hagqiyyat-i din-i
Islam) as a young man while studying the books of the biblical prophets.#
When Aga Buzurg al-Tihrani (d. 1389/1970) compiled an entry to Anba’ al-
anbiya in his Si1 bibliographical survey al-Daria ila tasanif al-sta, he mistak-
enly assumed Isma‘il Qazvini to be the father of a certain ‘Abbas ibn Isma‘il ibn
‘Ali ibn Ma‘sum Qazvini who died after 1311/1893-94.% Isma‘ll Qazvini, however,
had been active about a hundred years before the time of ‘Abbas ibn Isma‘il.
Nevertheless, Aga Buzurg’s assumption has remained unchallenged and ap-
pears in standard reference works today.®

On the contrary, Isma‘ll Qazvini is the father of the well-known Imami po-
lemicist Hajji Baba Qazvini Yazdi, who in Ramadan 1211/March 1797 completed
his Persian refutation of Judaism Mahdar al-suhud firadd al-yahiid (“The Court
for Refuting the Jews”).” The large number of extant copies of this text — two
dozen manuscripts — suggests a certain popularity of Mahdar al-suhiid among

Ms 3349 is sometimes listed as an independent work by a different author. See, e.g. DINA,
vol. 2, 175, no. 33580; FANHA, vol. 4, 944.

3 For reference works mentioning and partly describing the extant manuscripts of Anba’ al-
anbiya@’, see Dari‘a, vol. 2, 354-55, no. 1426; Mu‘jam, vol. 1, 496-97, no. 2181; DINA, vol. 2, 175;
FANHA, vol. 4, 944.

4 See Mashad, Astan-i Quds, Ms 23052, 57 fols., completed in Sawwal 1186/[January 1773],
fol. 2r:2; Qum, Mar‘asi, Ms 14043, 77 fols., completed in 1192/[1778-79], fol. 2r:7-8. For a de-
scription of the last-mentioned manuscript, see Husayni, Fikrist-i Kitabhana-yi (...) Mar‘asi,
vol. 35, 515-16, no. 474.

A similar statement is found in the accounts of other Jewish converts to Islam, such as
that of the fourteenth-century Muslim polemicist Sa‘id ibn Hasan al-Iskandarl. See Halft,
“Sa‘id b. Hasan al-Iskandari,” English section: 277; Arabic section: 314.

5 See Dari‘a, vol. 2, 354—55, no. 1426, and 48-49, no. 198; Tabaqgat alam al-$i‘a, vol. 10, 136, no. 271.
For the terminus post quem for ‘Abbas Qazvin’s death, see Husayni, Tarajim al-rijal, vol. 1, 261,
no. 460. ‘Abbas Qazvini is the author of Asrar al-salat, first printed in 1294/[1877-78]. He had
received a “license to transmit” (jjazat al-riwaya) by Sayyid ‘Ali Bahr al-‘Ulam (d. 1298/1880-
81). See Dari‘a, vol. 2, 48—49, no. 198.

6 See Ayan al-$1a, vol. 3, 376, 392; Munzavi, Fihrist-i nushaha, vol. 2, 894; Mawsa‘at, vol. 4, 257;
MuSjam, vol. 1, 496—-97, no. 2181; DINA, vol. 2, 175; FANHA, vol. 4, 944.

7 On Mahdar al-suhid, see Tsadik, “Religious Disputations of Imami Shi‘is.”
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S19 Muslims in Qajar Iran.8 In his polemical work, Hajji Baba Qazvini Yazdi
explicitly refers to his father as the author of Anba’ al-anbiya’ and depicts him
as “the most learned [Jewish] scholar of his time/his people” (a‘lam az jami~i
‘ulama’-i ‘asr-i hud/ta@’ifa-yi hud).®

Moreover, Anba’ al-anbiya’ served Hajji Baba Qazvini Yazdi as a source for
the compilation of his Mahdar al-suhiid. He relied heavily, for example, on
his father’s Persian adaptation of the medieval Jewish Aramaic tract Nebuat
ha-yeled (“The Prophecy of the Child”), also known as Vahy-i kudak, and in-
corporated entire passages into his polemical treatise, without identifying his
source.!% Besides these two anti-Jewish works by father and son, I am unaware
of any other contemporary work that provides additional information about
Isma‘il Qazvini.

The Anti-Jewish Tract Anba’ al-anbiya’

Although early modern S11 refutations of Judaism in Persian and Arabic have
attracted increasing scholarly attention over the past two decades, Anba’ al-
anbiya has not been studied until now.!! Its doctrinal intention is to prove

8 For reference works listing numerous copies of Mahdar al-Suhid, see Dari‘a, vol. 20, 152,
no. 2353; Mu‘jam, vol. 5, 59, no. 10498; DINA, vol. 9, 186-87.

9 See Najaf, Madrasa-yi Ayat Allah Burijirdi, Ms 107, 104 fols. (own foliation), fol. 59r:4
(digital scans of the manuscript are available in the digital library of Majma‘-i Dah&’ir-i
Islami in Qum); Qum, Markaz-i Thya’-i Mirath-i Islami, Ms 1839/1, fols. 1-82, completed in
Safar 1213/[ July 1798], fol. 51r:9; Tehran, Majlis, Ms 2082, 208 pp. (paginated), completed in
Sawwal 1213/[March 1799], p. 119:2-3.

10 Compare Chapter Two of Anba@ al-anbiy@ (see Mashad, Astan-i Quds, Ms 23052, fols.
13vi1—24r:10; Qum, Mar‘asi, Ms 3349, fols. 11r:10—20r:1; Qum, Mar‘asi, Ms 14043, fols. 16v:10—
28v:i1) to Mahdar al-Suhud, Chapter Three, Section Six (see Najaf, Madrasa-yi Ayat Allah
Burajirdi, Ms 107, fols. 58r:11-65v:8; Qum, Markaz-i Thya™-i Mirath-i Islami, Ms 1839/,
fols. 49vi17—-55r:18; Tehran, Majlis, Ms 2082, pp. 116:6-128:10). On the Persian version of
Nebuat ha-yeled, see Dari‘a, vol. 25, 5961, no. 326; Tsadik, “Nineteenth Century Shi‘i Anti-
Christian Polemics.”

11 For previous studies on Sti-Jewish polemics, see Moreen, “The Problems of Conversion
among Iranian Jews”; eadem, “Salman-i Farisi and the Jews”; eadem, “Risala-yi Sawa'‘iq
al-Yahud”; eadem, “Polemical Use of the Qur’an”; eadem, “A Shi‘i-Jewish ‘Debate’”; eadem,
“A Seventeenth-Century Iranian Rabbi’s Polemical Remarks”; Yehudah ben El‘azar, Duties
of Judah; Tsadik, “Religious Disputations of Imami Shiis”; idem, Between Foreigners
and Shi‘is, 15—-32; Pourjavady and Schmidtke, “Muslim Polemics against Judaism and
Christianity”; idem, “Sayyid Muhammad Mahdi al-Burajirdi al-Tabataba’i”; Moreen and
Yeroushalmi, “The Intellectual Parameters.”
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that the biblical prophecy regarding the kingdom of God was fulfilled by the
advent of Islam and the coming of its Prophet Muhammad. In support of his
argument, Isma‘ll Qazvini drew extensively on the Hebrew Bible, in particular
the Book of Daniel.!?

Anba@ al-anbiya’ contains twelve chapters (fasl), each of which opens
with a biblical citation in Persian and/or in Hebrew written in Perso-Arabic
script, accompanied by an interlinear, word-for-word translation into Persian.!3
Following his translation, the author adduced his interpretation of the biblical
text (in which he relied upon Jewish and Muslim sources), introduced by the
words “the translator says” (mutarjim gityad).

In Chapters One through Five, Isma‘ll Qazvini discussed Nebuchadnezzar’s
vision of a great statue made of four metals — gold, silver, bronze, and iron —
and Daniel’s interpretation of the statue in Daniel 2:31-45 ( fas!1: dar namayis-i
sanam), the mysterious sayings of the child Nahman from Nebuat ha-yeled
(fas! 2: dar guzaris-i vahy-i kudak), Daniel’s dream of the four beasts in Daniel
7:1-28 (fasl 3: dar namayis-i éahar hayavan), Daniel’s vision of the ram, the
goat, and the little horn in Daniel 81—27 (fas! 4: dar namayis-i guc va buz ki
hadrat-i Daniyal dida), and Daniel’s prophecy of seventy weeks until the com-
ing of a messiah in Daniel 9:1-3, 20—27 (fas! 5: dar namayis-i haftad hafta-yi
hadrat-i Daniyal).

In Chapters Six through Twelve of the polemical tract, Isma‘ll Qazvini's
interpretation of the four kingdoms is reinforced by identifying Muhammad
with the promised Messiah of the House of Israel. In evidence of the veracity of
the mission of Muhammad, the author references God’s answer to Habakkuk’s
prayer in Habakkuk 2:2—4 ( fas! 6: dar guzaris-i vahy-i Habaquq-i paygambar),
the well-known verse referring to Mt. Paran in Habakkuk 3:3, 6 (fas! 7: dar
vahy-i digar az Habaquq),"* God’s speech to the nations in Isaiah 45:20—-23 ( fas/
8: darvahy-i hadrat-i Sa‘ya-yi nabiyy), the announcement of a special servant in
Isaiah 42:1-4, 1921 (fas! 9: niz dar vahy-i hadrat-i S‘a‘yd), God’s salvation of all
nations in Isaiah 51:4-6 ( fasl 10: aydan dar vahy-i hadrat-i Sa‘ya), the epilogue
in Isaiah 59:21 ( fas{ 11: niz dar vahy-i hadrat-i Sa‘ya), and the announcement of

12 On the corpus of Daniel literature in the Muslim tradition, see Bobzin, “Zur islamischen
Danielrezeption”; idem, “Bemerkungen zu Daniel”; DiTommaso, Book of Daniel, 171—77,
471-84.

13 For the author’s table of contents, see Maghad, Astan-i Quds, Ms 23052, fols. gv:12—5r:1;
Qum, Mar‘asi, Ms 3349, fols. 2r:6—3r:8; Qum, Mar‘asi, Ms 14043, fols. 4r:;5-5v:5.

14  However, a similar verse in Deuteronomy 33:2 which is invoked by most Muslim authors
on the Hebrew Bible is not quoted by Isma‘il Qazvini.
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a prophet like Moses in Deuteronomy 18:15-19 ( fas! 12: darvahy-i hadrat-i Musa
Cunanéa dar asl-i Tawrat nivista suda).'>

Isma‘il Qazvini’s Sources

Although Anba’ al-anbiya’ reflects the characteristically Muslim perspective
on Judaism and the Hebrew Bible, the range of Jewish and Muslim religious
texts on which the author relied is comparatively wide. It is clear that Isma‘l
Qazvini relied on several works in Hebrew, Aramaic, and Persian, some of
which were available to him in printed editions imported from Europe and the
Ottoman Empire.l® While he explicitly mentions some of his sources, others
still remain to be identified. Anba@’ al-anbiya’ thus gives us an idea of the type
of texts that circulated among Iranian Jewry during the eighteenth century,
some of which transcended the linguistic and religious boundaries of Jewish
communities through converts to Islam.

As previously mentioned, Isma‘il Qazvini drew heavily on the Jewish
Aramaic tract Nebu'at ha-yeled, in which the coming of a messiah is announced.
In Chapter Two of Anba’ al-anbiya’, the author references various sayings of the
child Nahman and interprets them as referring to the coming of Muhammad
and his family (ahl-i bayt).1” The passages are quoted in a Perso-Arabic tran-
scription of the original Aramaic and translated into Persian. Isma‘ll Qazvini's
source can be identified as the Hebrew book Nagid u-mesaweh (“Leader and

15  In the various chapters of Anba’ al-anbiya’, the following biblical verses appear in the
original Hebrew transcribed in Perso-Arabic script, given here in order of appearance:
Daniel 2:40—45 ( fas! 1); Isaiah 28:10-13 ( fas! 2); Daniel 7:10, 18, 25-27 ( fas! 3); Daniel 8:13—
14 (fasl 4); Daniel 9:24 ( fas! 5); Habakkuk 2:2—4 (fas! 6); Habakkuk 3:3, 6 (fas 7); Isaiah
45:23 (fasl 8); Isaiah 42:1—-4, 19—21 (fasl 9); Isaiah 51:4—6 ( fas(10); Deuteronomy 18:15,18-19;
34110 (fas(12). On the transcription of the Hebrew into Perso-Arabic script as found in $i
polemics, see Halft, “Hebrew Bible Quotations.”

16 In his Judeo-Persian philosophical work Hobot Yehudah (“Duties of Judah”), the sev-
enteenth-century author Rabbi Yehudah ben El‘azar also drew on sources in Persian,
Hebrew, Aramaic, and even Arabic. See his Duties of Judah, English section: ii, xxi; Hebrew
section: 11, 23.

17 Among the descendants of the imams, Isma‘il Qazvini explicitly mentions two sons of
Imam Hasan (Qasim, ‘Abd Allah) and three sons of Imam Husayn (Imam Zayn al-‘Abidin,
‘Umar, ‘Al Asgar). He also mentions ‘Ali Akbar, another son of Imam Husayn, but, in con-
trast to Si tradition, he is identified by Isma‘l Qazvini as ‘Ali Asgar. See Mashad, Astan-i
Quds, Ms 23052, fols. 23v:i11—24r:2; Qum, Mar‘asi, Ms 3349, fol. 19v (margin); Qum, Mar‘asi,
Ms 14043, fol. 28r:8—28v:1.
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Commander”) by the seventeenth-century kabbalist Ya‘aqob ben Hayyim
Semah, printed in Constantinople in 5486/[1725-26], in which Nebuat ha-
yeled is included in the appendix.!® In Anba’ al-anbiya’, Isma‘il Qazvini explic-
itly refers to the Hebrew book: “Nearly fifty years ago from now, a tract by the
Jews entitled Nagid u-mesaweh was brought to the printing press to produce a
model [...] and this book circulates among the Jews.”® Thus, there is evidence
from the earliest dated manuscript of Anba’ al-anbiya’ that a printed copy of
Nagid u-mesaweh was available in Yazd by 1766.

More than thirty years later, in 1797, when Hajji Baba Qazvini Yazdi com-
piled his Mahdar al-$uhiid, he drew on his father’s Anba’ al-anbiya’, but he most
likely also had independent access to a copy of the Constantinople print of
Nagid u-mesaweh. In Mahdar al-suhiuid, he reproduced two additional sayings
of the child Nahman that do not appear in Isma‘il Qazvint's Anba’ al-anbiya’.2°
Thus, it is likely that Hajji Baba Qazvini Yazdi was familiar with Hebrew and/
or Aramaic to some extent.

Another Hebrew book explicitly mentioned by Isma‘ll Qazvini, and which
he may have accessed as a printed edition, is David Qimhi’s Hebrew dictionary
Sefer has-sorasim (“Book of the Roots”).2! In Anba’ al-anbiya’, our Jewish con-
vert to Islam repeatedly references the Hebrew expression gaw lagaw, which
appears in Isaiah 28:10 and 13 as well as in the sayings of the child Nahman. In
Chapter Two of his polemical treatise, Isma‘ill Qazvini draws on Qimhi’s ex-
planation of gaw lagaw. He states that “in the section gawah of the dictionary
Kitab-i sarasim, it says that the expression gaw lagaw is to be understood as

18  See the printed edition Semah, Nagid u-mesaweh, Appendix (unpaginated). The first
publication of Nagid u-mesaweh, printed in Amsterdam in 5472/[1711-12], does not con-
tain Nebu'at ha-yeled. For details, see Tsadik, “Nineteenth Century Shi‘i Anti-Christian
Polemics,” 13.

%7

19  In Qum, Mar‘asi, Ms 3349, fol. 12v:4-8, the original Persian reads as follows:
w5 s oyan s 1SR L TS| Wl 5 LB 5SS 51 U8 Jl sl 8

Wl gl L2l o Oln 3 OB 0T [] et LB, OT S s, als B

20  InNajaf, Madrasa-yi Ayat Allah Burgjirdi, Ms 107, fols. 6ov:2 and 61v:7, Hajji Baba Qazvini

Yazdr’s transcription of the two Aramaic passages reads as follows (the original Aramaic

is indicated in square brackets according to the printed text in Semah, Nagid u-mesaweh,

Appendix):

L5 dag Lalle Gy Us L8 o g U5 UL el o Bl 1yle B, e el 0T

AwaT KNHYA RONKR "33 T2 KROTATA RTAY RO PPN ROMIR RODIR RN

[Rwp pabm RWHA P2 RWAI T

21 See Mashad, Astan-i Quds, Ms 23052, fol. 20v:12; Qum, Mar‘agi, Ms 3349, fol. 17r:11; Qum,
Mar‘asi, Ms 14043, fol. 25r:7.
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follows: ‘The prophets are commanding, command upon command.”?2
Although gaw lagaw literally means “line by line,” Qimbhi takes the expression to
be similar in meaning to the preceding phrase saw lasaw (Isaiah 28:10, 13), and
translates both as “precept upon precept.” Based on this explanation, Isma‘il
Qazvini interprets gaw lagaw as an annunciation of the Prophet Muhammad,
whom he designates as “the sign of command, measure, and law” (ni$an-i
farmanva andaza va $art‘at).?2 The Sefer has-sorasim was printed repeatedly in
Rome, Naples, Constantinople, Salonica, Venice, and elsewhere from the sec-
ond half of the fifteenth century onwards.24 It is thus not unlikely that Isma‘il
Qazvini had access to one of the printed copies of Qimbhi’s dictionary in Yazd,
which had circulated in the Jewish community.

Moreover, Isma‘l Qazvini explicitly refers in Anba’ al-anbiya’ to the ac-
count of Jewish history Ta’rih-i Yasifun (“The History of Josippon”). This is
probably Sefer Josippon (“The Book of Josippon”), a tenth-century compilation
in Hebrew that was particularly popular among Jewish communities in the
Middle East.?> He paraphrases a passage from “the end of the third chapter”
(ahir-i fasl-i siyyum) of Ta’rih-i Yusifun, in which the beginning of the fourth
kingdom — as announced by Daniel — is equated with the establishment of
the Hasmonean dynasty.26 The length of the Hasmonean reign is calculated

AT

22 In Qum, Mar‘asi, Ms 3349, fol. 17r:11-14, Isma‘il Qazvini’s Persian adaptation reads as fol-
lows (the original Hebrew passage is indicated in square brackets according to the printed
edition, Qimhi, Sefer has-Sorasim, col. 435):

@m{@\u‘f[mp];}d@,:@\ugﬂgy{ﬁa\)ugl'{);:{.g;ﬁ,u

P33R 733,199 10 1] “Ole b e Ole s cOlpeiy dins Ol 3” § ol OT[1R% ] 56N 5
13 APINM MRAT 73,113 INR P12 0AD 1IN MR IR Mn DR ond ne b
[raan

23 See Mashad, Astan-i Quds, Ms 23052, fol. 1gv:12; Qum, Mar‘asi, Ms 3349, fol. 16v:1; Qum,
Mar‘asi, Ms 14043, fol. 24v:1.

24  For details, see Kogel, “Le‘azim in David Kimhi's Sefer ha-shorashim,” 184—86.

25  See Donitz, Uberlieferung und Rezeption des Sefer Yosippon, 103—22; Vollandt, “Ancient
Jewish Historiography in Arabic Garb.”

26  In Qum, Mar‘asi, Ms 3349, fol. 24r:5-8, Isma‘il Qazvini’s paraphrase reads as follows:
skt plaaly sl b poler Kb pLask slo) 8 Lo b ST 5 By 2050
Sy 02 Ol b et (BLEaL el 315 ey Bl 2y Jl 5 ObLEsL 3 S 'y

.>j4:$fdbﬁ)w_}>a\_;[73;f);w,\il\
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as “206 years” until the destruction of the Second Temple.?? It remains unclear
whether Isma‘l Qazvini had immediate access to the Sefer Josippon and, if so,
onwhich Hebrew, (Judeo-)Arabic or, perhaps, Judeo-Persian version he relied.28

Besides Jewish sources, Isma‘l Qazvini made use of a Muslim historio-
graphical work as a source in his composition of Anba’ al-anbiya’. He explicitly
mentions the Persian universal history Rawdat al-saf@’ fi sirat al-anbiya@® wa-I-
mulik wa-l-hulafa’ (“Garden of Purity concerning the Biography of Prophets,
Kings, and Caliphs”) by the Timiirid historian Muhammad ibn H¥andsah ibn
Mahmud Mirhvand (d. 903/1498).2% Isma‘l Qazvini paraphrases a passage
from this work in which the story of the rebuilding of the Ka‘ba in Mecca is
told.39 According to the account (which first appeared in Ibn Ishaqg’s Sira), the
35-year-old Muhammad, who was not yet aware of his mission, was entrusted
by the Qurays to put the Black Stone of the Kaba back in place. The choice of
Muhammad is interpreted by Isma‘il Qazvinyi, in line with Muslim tradition, as
the annunciation of his prophethood. Since Rawdat al-safa’ was not yet print-
ed when Isma‘ll Qazvini composed Anba’ al-anbiya’, he must have accessed the
historiographical work in manuscript form.3!

27 This (unhistorical) calculation is not unknown in Jewish tradition. See Atlas and Perlmann,
“Saadia on the Scroll of the Hasmonaeans,” 10—11; Kasher, “The Historical Background of
Megillath Antiochus,” 223—24.

28  I'was unable to identify the above-mentioned paraphrase in the available editions of the
Hebrew (see Josippon [Josef ben Gorion], Sefer Josippon) and (Judeo-)Arabic versions
(see The Arabic Josippon) of the Sefer Josippon, as well as in a Judeo-Persian translation of
the work as preserved in Cincinnati, Hebrew Union College—Jewish Institute of Religion,
Klau Library, Ms 2191, 373 fols. (unfoliated), completed in Av 5686/[August 1926] (a mi-
crofilm of the manuscript is available in Jerusalem, National Library of Israel, CIN 2191;
I thank Ofir Haim for drawing my attention to the Judeo-Persian version of the Sefer
Josippon). For a description of this manuscript, see Spicehandler, “A Descriptive List of
Judeo-Persian Manuscripts,” 130.

Fragments of a Hebrew version that circulated among Iranian Jews are preserved in
New York, Jewish Theological Seminary, Ms 8618.4, fols. 5ov—37r (foliated backwards),
presumably dating from the nineteenth century (not seen by me). For a description of
this manuscript, see Moreen, Catalog of Judeo-Persian Manuscripts, 398.

29  See Maghad, Astan-i Quds, Ms 23052, fol. 17r:5; Qum, Mar‘ai, Ms 3349, fol.i4r:2; Qum,
Mar‘as, Ms 14043, fol. 20v:9. On Mirh¥and and his work, see Beveridge and Manz,
“Mirkh*and.”

30  Compare, for instance, Qum, Mar‘asi, Ms 3349, fol. 14r:2—3, with the printed edition
Mirhvand, Rawdat al-saf@’, vol. 2, 41.

31 On printed editions of the work, dating from the thirteenth/nineteenth century, see
Dari‘a, vol. 11, 296—-97.
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The Four Kingdoms in the Book of Daniel

As a Jewish convert to Si‘i Islam, Isma‘il Qazvini had access to internal Jewish
debates on philology, exegesis, and theology. In Anba’ al-anbiya’, he identified
differences between the arguments of Jewish scholars and reinterpreted them
in favor of Islam in order to authenticate the claim to superiority over Judaism
(and other religions). A particularly interesting example of this strategy is his
discussion of the various interpretations of the four kingdoms in Daniel 2:31—-
45. These earthly kingdoms are identified by Abraham ibn Ezra (1089-1164)
and other medieval Jewish exegetes with several successive empires.

Ibn Ezra’s commentary on Daniel is extant in two different recensions of
the text, written during his travels through Italy and France.3? The long com-
mentary was included in various editions of the Migra'ot Gedolot (“Great
Scriptures”).33 It is known that Jewish readers in the early modern Ottoman
Empire had a renewed interest in Ibn Ezra’s commentaries on the Bible.3*
Such an interest may also have existed among the Jewish communities in Iran.
Although it is uncertain how Isma‘l Qazvini accessed Ibn Ezra’s commentary
on Daniel, it is likely that he had access to a printed copy of the Migra'ot Gedolot
in Yazd. It is beyond doubt that Isma‘ll Qazvini was well-informed about the
different Jewish interpretations of the dream-visions in the book of Daniel.

In the long reception history of the four-kingdom schema, Jewish scholars
traditionally identified the first three kingdoms with the empires of Babylon,
Persia/Media, and Greece. Isma‘dl Qazvini summarizes this argument as
follows:

The translator says: For that reason, the Jewish scholars agree that the
first kingdom represents Nebuchadnezzar, his son, and his grandson,
who ruled for seventy years. The second kingdom represents the kings
of the Zoroastrians, of whom the first ones were Darab 1 and Cyrus, and

32 The short version was completed in Rome or Lucca before 1145. The long commentary
was written in Rouen ten years later. For an edition of the short version, see Ibn Ezra,
The Short Commentary on the Book of Daniel (I thank Saskia Donitz for making the edition
available to me). For the long commentary, see Sela and Freudenthal, “Abraham Ibn Ezra’s
Scholarly Writings,” 18, 21, 26, no. 7, 43-44, no. 51.

33  The Migra’ot Gedolot are large editions of the biblical text in Hebrew with the Aramaic
translation (Onkelos) and various rabbinic commentaries that were frequently printed in
Venice in the sixteenth and seventeenth centuries, and which circulated among Jews in
Europe and the Middle East. See Levy, “Rabbinic Bibles,” 66—67, 69, 79, n. 2.

34  See Schmidtke and Adang, “Ahmad b. Mustafa Tashkubrizade’s (d. 968/1561) Polemical
Tract,” 81.
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the last one Darab the Last. They ruled as kings for fifty-four years, in
which they had conquered the whole earth. The third kingdom repre-
sents Alexander the Greek, who had [also] conquered the whole earth.
His reign and the reign of his four successors, who had divided the land
among them, endured for a hundred-eighty years.3>

The identity of the fourth kingdom, however, was controversial among Jewish
scholars. Isma‘ll Qazvini presents three different interpretations. Regarding the
first group of Jewish scholars who identified the fourth kingdom with Rome, he
states that “one group agrees upon the Romans, who after the end of the rule of
Alexander appeared, as they argue on the basis of their own history books.”36

With the advent of Arab-Muslim rule, medieval Jewish exegetes such as
Sa‘adya Gaon (880-942), Abraham bar Hiyya (d. ca. 1136), and Abraham ibn
Daud (ca. 110-80) revised the traditional schema and included the so-called
kingdom of Ishmael into the prophecy of the four kingdoms.3” Isma‘il Qazvini
presents the interpretation of this second group of Jewish scholars as corre-
sponding to a combination of the Romans (i.e. Byzantium/Christianity) and
the Qedarites (i.e. the Arabs/Muslims) under the category of the fourth king-
dom: “Another group agrees that they are to be identified with the Romans and
the Qedarites [my italics].”38

In contrast to other Jewish scholars, Ibn Ezra went even further in his in-
terpretation of the four kingdoms. In his commentary on Daniel 2:39, he sub-
sumed the Romans (Kittim) under the Greeks, leaving room for Arab-Muslim
rule as a distinct fourth kingdom.3? This interpretation was known to Isma‘il
Qazvinl. He described Ibn Ezra’s position as follows: “One of their scholars
called Ibn Ezra rejected their arguments. He said that the fourth kingdom rep-
resents the kingdom of the Qedarites alone and maintained that the Romans
are part of the [kingdom of the] Greeks.”40

35 See below, Appendix, section 2.

36 See below, Appendix, section 5.

37 See Cohen, A Critical Edition, 237—40; Roth, Jews, Visigoths, and Muslims, 206—08; Alfonso,
Islamic Culture Through Jewish Eyes, 98-101; Wechsler, “Four Empires.” See also van
Bekkum, “Four Kingdoms Will Rule,” 112-17.

The historian Eliyahu Capsali (ca. 1485-1555) identified the fourth kingdom with
Ottoman rule. See Jacobs, Islamische Geschichte in jiidischen Chroniken, 142.

38  See below, Appendix, section 5.

39  Based on Targum Onkelos to Numbers 24:24, Ibn Ezra identified Kittim with Aram, and
both Kittim and Aram with Greece. For details, see Donitz, Uberlieferung und Rezeption
des Sefer Yosippon, 148-50.

40  See below, Appendix, section 5.
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Isma‘dl Qazvini disagreed with Ibn Ezra’s interpretation. He further dis-
tinguishes between the Arabs before the advent of Islam (Araban pis az
paygambar) and Muslims (Qaydariyya). By quoting from Nebu'at ha-yeled, he
identifies the “clay” (fdsap) and the “loam” (¢ina’) with the pre-Islamic Arabs,
from whom the Prophet Muhammad was descended.*! Since the Arabs were
contemporaries of the Byzantine Empire (i.e. the Romans represented in
Daniel by the “iron”) and both the “clay” and the “iron” are part of the same
kingdom (Daniel 2:41), he classifies them together as the fourth kingdom.#?
Isma‘il Qazvini concludes:

The fourth kingdom represents the Romans and the Arabs before the
Prophet [Muhammad], not the Qedarites who are at the beginning of
Islam, as Ibn Ezra said. It became also clear that Ibn Ezra’s argument that
the Romans are part of the [kingdom of the] Greeks is false. Instead, it
became clear from Daniel that the Greeks represent the third kingdom.*3

To summarize, while Babylon is identified by Isma‘ll Qazvini with the first king-
dom, Persia and Media are classified together as the second kingdom. Greece
is identified with the third kingdom, and Rome and the pre-Islamic Arabs are
classified as the fourth.

Finally, God’s kingdom “that shall never be destroyed” (Daniel 2:44) is iden-
tified by Isma‘ll Qazvini with “the kingdom of Islam” (malakat-i Islam).** Just
as “a stone [...] crushed the iron, the bronze, the clay, the silver, and the gold”
(Daniel 2:45), Islam will prevail over all earthly kingdoms, representing the ad-
vent of eternal divine rule through the Prophet Muhammad.#®

41 See below, Appendix, section 6.

42 A similar argument already appears in the Daniel commentary of the tenth-century
Karaite exegete Yefet ben ‘Eli. See his Commentary on the Book of Daniel, English section:
12—13; Arabic section: 28—30. For other Karaite commentaries on Daniel, see Shaked, “Two
Judaeo-Iranian Contributions.”

43 See below, Appendix, section 6.

44  See Masghad, Astan-i Quds, Ms 23052, fol. 3v:9—11; Qum, Mar‘asi, Ms 3349, fol. 2r:3—6; Qum,
Mar‘asi, Ms 14043, fol. 4r:1—s5.

45  See Mashad, Astan-i Quds, Ms 23052, fol. 1v:5-11; Qum, Mar‘asi, Ms 3349, fol. gr:7—12;
Qum, Mar‘asi, Ms 14043, fols. 13v:5—-14r:1.
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Twelver S11 Reception of Anba’ al-anbiya’

As we have seen, in Anba’ al-anbiya’ Isma‘ll Qazvini drew upon a series of
Jewish sources that had previously been hardly accessible or inaccessible to
native Muslim readership. Through his discussion of the different positions in
a Persian polemical work, Jewish debates on theology were no longer beyond
the reach of Imami scholars. It is thus not surprising that Jewish religious texts
and arguments, such as Isma‘l QazvinT's interpretation of the kingdoms in
Daniel, transcended the religious boundaries and emerged in later Si‘i polemi-
cal works against Judaism (and Christianity). Si‘l scholars drew explicitly on
his authority as a Jew who had accepted Islam.

Among the Imami polemicists who incorporated Isma‘l Qazvini’s presenta-
tion of the positions of Ibn Ezra and other Jewish exegetes on the four king-
doms into their own works is Mulla ‘Ali ibn Mawla Jamsid Nari Mazandarani
Isfahani (d. 1246/1831).#6 In his Persian polemical tract Hujjat al-Islam (“Proof
of Islam”), otherwise known as Burhan al-milla (“Proof of the Religion”), Mulla
‘Ali Nuri quotes verbatim from Anba’ al-anbiya’#” This work, dedicated to the
Qajar ruler Fath ‘Al Sah (r. 1212/1797-1250/1834), was completed in 1232/1817 as
a reply to the Anglican missionary Henry Martyn (1781-1812). The extant two
dozen manuscripts suggest that Mulla ‘Ali Ntui’s polemic circulated widely in
Iran and India.*® The following instance in the text, in which the author di-
rectly refers to Isma‘dl Qazvini, suggests that Mulla ‘All Nar1 had immediate
access to Anba’ al-anbiya’

One of the Jewish scholars who had accepted Islam with dignity and who
carefully extracted the complete truth of Islam from the books of the
prophets [...], said as follows: [...].#°

The example of Isma‘il Qazvini and his polemical treatise shows that Jewish
converts to Islam were important cross-cultural intermediaries and go-
betweens, who played a significant role in interreligious exchanges. Through

46 On Nuri, see Aminrazavi, “Mulla ‘Ali Nar.”
47  See below, Appendix, sections 2 and 5 (passages in bold).
48 For the extant manuscripts of the work, see Dari‘a, vol. 6, 257, no. 1408; Mu‘jam, vol. 3,
73—74, N0. 5080; DINA, vol. 4, 498—99; FANHA, vol. 12, 506—98.
49  InNun, Hujjat al-Islam, 55, the original Persian reads as follows:
el S pl2 plazsl 4 Ll o551 5y 00T 06 oSl Uys 33 4 § 5 6L S snm
L] & i [] 38 gl el 5 bl |
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the composition of Anba’ al-anbiya’, Isma‘il Qazvini made the internal Jewish
debate on the interpretation of the four kingdoms in the Book of Daniel acces-
sible in a Persian translation to his S19 co-religionists and thus expanded their
traditional set of polemical themes, motifs, and arguments against Judaism.

The present study hopes to encourage further research on the dissemina-
tion of Jewish texts in early modern Iran, either in printed or in manuscript
form, and in particular on the biblical and exegetical material that crossed the
cultural-religious boundaries of Jewish communities and thus enriched the in-
tellectual encounters between Jews and Si‘i Muslims.

Appendix

In what follows I offer a first edition of the beginning of Chapter One of Isma‘l
QazvinT's Anba’ al-anbiya’, as found in the earliest known manuscript, Qum, Mar‘asi,
Ms 3349, fols. 4r1-81:1.5 It was collated with the corresponding passages in Mashad,
Astan-i Quds, Ms 23052, fols. 5r:1—-gv:g, and Qum, Mar‘asi, Ms 14043, fols. 5v:5-11v:5, as
indicated by the annotations in the apparatus. The orthographical peculiarities of the
time have been modernized. The following sigla have been used in the edition:

&« Qum, Mar‘asi, Ms 3349

i Mashad, Astan-i Quds, Ms 23052

¢ Qum, Mar‘asi, Ms 14043

- words/passages that do not appear
+ additional words/passages

() conjectural additions by the editor
{} biblical quotations

bold  passages that agree with Mulla ‘Al NurT's Hujjat al-Islam, according to the edi-
tion by Hamid Naji Isfahani

50  I'wish to thank Hassan Ansari and Reza Pourjavady for their help in reading some difficult
passages in the text.
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